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Abstract: At number 598 of Huntington Collection in Bodleian Library which
is located in Oxford, England, a Chagatai corpus which was rewritten with
cursive Uighur alphabet is registered. That corpus was most probably written by
Mansur Bahgi in Yazd in 1435 A.C. This corpus consists of 148 leaves and
includes three prosaic stories. The first prosaic story (consisting of 67 leaves),
Bahtiyar-ndme, also known as “The Story of Ten Viziers,” is about a father
and his son who fight against each other without knowing that they have father-
son relationship. The second prosaic story (consisting of 47 leaves), Story of
Seyfe’l-Miilik and Bedi‘ii’l-Cemdl, tells about a love story between Seyfe’l-
Miildk, the son of Egypt’s Sultan named Asim ibn Safwan and Bedi‘ii’l-Cemal,
who is the daughter of the Garden of irem’s sultan named $ahbal ibn Sarth.
Some pages from the beginning, some from the middle and some from the end of
this second story are missing. The third story of the corpus, the Story of Rizvan
sah and Ruh- afza, is a love story which has two characters. Available 34 leaves
of this third story were studied by Prof. Dr. Ceval Kaya in 2008.

In this study, I will inform you about the second prosaic story of the
corpus, Story of Seyfe’l-Miiliik and Bedi‘li’l-Cemal and its grammar analysis.
Keywords: Uighur Script, Chagatai Turkish, Story of Seyfe’l-Miilik and
Bedi‘ii’l-Cemal

Ozet: ingiltere’de Oxford’daki Bodleian Kiitliphanesi, Huntington Collection,
numara 598°de, miladi 1435’te muhtemelen Yezd sehrinde Mansur Bahgi
tarafindan kursiv Uygur harfleri ile istinsah edilen Cagatayca bir mecmua
kayithdir. 148 varakhk bu mecmua {i¢ mensur eseri ihtiva etmektedir. Bu
eserlerden ilki “On Vezir Hikayesi” olarak da bilinen ve birbirlerini tammadan
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miicadele eden baba-ogul motifinin islendigi 67 varaklik Bahtiydrndme’dir. 47
varaklik ikinci hikdye ise, Misir Padisahi Asim bin Safvan’in oglu Seyfe’l-
Miilfik ile irem GiilistAni’nin sultam Sahbal-i bin Sariih’un kizi Bedi*ii’l-Cemal
arasindaki agki anlatan bagtan, aradan ve sondan eksik olan Seyfe ’I-Miilitk ve
Bedi ‘ii’l-Cemdl Hikdyesidir. Mevcut 34 varad) Prof. Dr. Ceval Kaya tarafindan
2008 yilinda hazirlanan, ¢ift kahramanli bir agk hikdyesinin anlatildigi Rizvdn
Sah ile Ruh-afzd Hikdyesi ise mecmuanin {i¢iincii hikayesidir.

Bu ¢alismada mecmuanin ikinci hikdyesi olan Seyfe 'I-Miiliik ve Bedi ‘ii’l-
Cemdl Hikdyesi ve gramer analizi hakkinda bilgi verecegim.
Anahtar Sozciikler: Uygur yazisi, Cagatay Tiirkgesi, Seyfe’l-Miilik ve
Bedi‘ti’l-Cemal Hikdyesi

Sogd origin Uygur alphabet system was used by Turks of Buddhist,
Christian and Muslim faiths between the IX" and XVIII™ centuries. It is
seen that the Uighur script was used by Muslim Turks in two manners.
One of these shows that there exist copies written in Arabic. The script of
the texts was originally written in Uygur while the other one indicates that
there exist texts written in both alphabets as on the upper line appear
Uighur script while on the lower line are seen Arabic script.

One of the catalogues of the texts was written in Uighur script,
during the Islamic period it was prepared by Osman Fikri Sertkaya and
published in 1977 under the title of A general outlook on the works of
Islamic Period written in Uighur letters.' In this catalogue the works
were written during the Timiirid period constitute a large group. One of
these works will be focused in our paper which is a corpus written in
Uighur script. It is a well-known manuscript and registered in the archive
of Bodleian Library, Huntington Collection in Oxford, England under the
number 598. There is no information about how many pages the original
corpus consists which also includes Bahtiydr-nidme, the Story of Seyfe’l-
Miilik and Bedi‘ii’l-Cemdl and the Story of Rizvan sah and Ruh-afza,
because some pages of the stories in the manuscript are missing. The
explanation for that is the bad bindig technique. Moreover, some pages
were intermingled in the binding. The available colophons point out that

See. Osman Fikri Sertkaya, A general outlook on the works of Islamic Period
written in Uighur letters, Bochum 1977,
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the reproduction of the corpus was completed by a scribe named Mansir
Bahsi in the city of Yazd? in 1435. Each page at a size of 25x16.25 cm of
this corpus whose 148 pages are remained is composed of 15 lines
bounded by a frame.

Mansir Bahgi® about whom we do not have enough information also
rewrote in 1432 another corpus written in Uighur letters in which
Sirdcii’l-kuliib, the Book of Mes’ele, Rihatii’l-kulitb, Muhabbet-nime
of Horezmi and some poetical works are found. This corpus is kept in
British Museum.

The corpus was examined by several investigators as P. Amédée
Jaubert* (1827), Arthur Lumley Davids® (1832), Armin Vambery® (1870),

There is no information about the location of the copy in the work. But it is known
that the scribal of this work, Mansur Bahgi, who is also the scribal of another
corpus with Uighur letters in British Museum Or. 8193,copied that corpus in Yezd
in C. E. 1432, so it is highly likely that this corpus was also copied in the same
place

It is known that during Timur's son, Shahruh’s period, even after the death of
Shahruh, he is one of the notable Bahsis who lived under the auspices of the
governor of Yezd, Emir Celaleddin Cakmak, for many years. He is also the scribal
of another corpus with Uyghur letters which is in British Museum, Orient 8193,
copied in C. E. 1432. It is also known that he has a few copyrighted works. (Look
for more information about Mansur Bahgi, Henry Franciscus Hofman, Turkish
Literature: A Bio-Bibliographical Survey, Section II1, Part 1, Vol. 4: K-N, Utrecht
1969, pp. 118-121.). Beside these, it is known that in XIV. and XV. centuries the
name “Bahsi” is given to clerks in the entourage of the Timurids and these Bahsis
used the Uighur letters in their correspondence (See. Fuad Képriilil, Literary
Studies, Ankara 1966, pp. 149-150.).

This corpus was first introduced by Paul Amédée Jaubert. In his article named,
Notice et extrait de la version turque du Bakhtiar-naméh, Jaubert gives
information about writing, and he translated the section titled “besingi kiin-ni+
éekAyet-i,” which he transcribed by the Arabic letters, to French “(See. P. A.
Jaubert, “Notice et extrait de la version turque du Bakhtiar-naméh”, Journal
Asiatique, X, 1827, pp. 146-167.).

See. Arthur Lumley Davids, A Grammar of the Turkish Language, Londra
1832, pp. 171-178; and French translation version of the same work “Grammaire
Turke”, Londra 1836, pp. 177-184.

See. Armin Vambery, Uigurische Sprachmonumente und das Kudatku Bilik,
innsbruck 1870, pp. 174-177.
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Wilhelm Radloff’ (1891), Mustafa Rahmi Balaban® (1923), Resid Rahmeti
Arat’ (1930s), Mustafa Sinan Kagalin'® (1980), Kamile Hicran Karakog'
(1980), Handan Yazanlar'? (1980), Ceval Kaya'> (1980, 2008), Milan
Adamovi¢' (2009) and variosu studies have been made on the text in the
corpus.

The first out of the three prosaic works found in the corpus is
Bahtipir-nime'® consisting of 67 levaes which is also known as “The
Story of Ten Viziers”. Bahtiydr-ndme is a frame story composed of several
intermingled stories. It talks about the encounter of the Sultan named
Azadbaht who had to leave his newly born son during a war with his son
Bahtiyar whom he didn’t see for years and the consequence of this
encounter.

The third story of this corpus composes several intermingled stories.
The frame story is the story of Rizvan sah and Ruh-afza which is a love
story with a happy ending. This story is also not complete because some
pages related to the introduction and body paragraphs are missing. There

7 See. Wilhelm Radloff, Das Kudatku Bilik des Jusuf Chass Hadschib aus
Bilasagun, St. Petersburg 1891, pp. 247-249.

8 See. Mustafa Rahmi Balaban, Bahtiyar-nime, Istanbul 1923.

A transcription of the corpus, of which some parts are missing, made by Arat, is

present as a transcription trial among Arat’s unpublished Works in Turkish Culture

Research Institute.

10 See. Mustafa Sinan Kagalin, Bahtiyar-nime. Index (A- H). Istanbul, 1980.
(Istanbul University Institute of Turkic Studies Library, T. 2134).

H See. Kimile Hicran Karakog, Bahtiyir-ndme. Index (I-K). Istanbul, 1980.

(Istanbul University Institute of Turkic Studies Library, T. 2161).

See. Handan Yazanlar, Bahtiyar-nime. Index (L-$). istanbul, 1980. (Istanbul

University Institute of Turkic Studies Library, T. 2135).

See. Ceval Kaya, Bahtiyar-name. Index (T-Z). istanbul, 1980. (Istanbul University

Institute of Turkic Studies Library, T. 2136); The Story of Rizvan sah and Ruh-

afza in Uighur Letters, Ist edition, Ankara, TDK Publications, 2008; 2nd

edition, Ankara, TDK Publications, 2014.

Assoc. Prof. Dr. Aziz Merhan announced Milan Adamovig’s study on the corpus

with his paper titled “About a Chagatai Tale Corpus with Uyghur Script” at the

11" National Turcology Congress, which was organized by Istanbul University

Institute of Turkish Studies between the dates 11 and 13 November 2014,

No independent study of the whole of Bahtiyar-nime, which is the first story of

this corpus, has been published until today.
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are only 34 leaves available which were published by Ceval Kaya. The
work of Kaya consists of four sections. The first section gives explanation
about the work, scribe, copy and performed studies. The second section
comprises facsimile, transcription and translation, the third section
includes notes and remarks about the text and the fourth section is the
index (general index, index of grammatical inflections, index of foreign
words). The work was published by Turkish Language Association in
two editions in 2008 and 2014.

Actually, there is no study published on the Story of Seyfe’l-Miiliik
and Bedi*ii’lI-Cemal which is the second story of the corpus. University of
Istanbul Institute of Social Sciences has deemed the redaction of this story
(consisting of 47 leaves) as the subject of my doctoral thesis upon the
decision issued on 10 April 2014. Actually, I am carrying on my
meticulous studies on its transcription into Latin letters, its translation into
Turkish, linguistic characteristics and grammatical aspects of the story for
which I prepared an index and explanatory notes. I prepared this paper
with reference to my doctoral thesis.

The Story of Seyfe’l-Miiliik and Bedi‘ii’l-Cemdl that also exists in
the story of Thousand and One Nights, is the subject of my paper. This
story tells of the love and bravery in an intermingled form. Story of
Seyfe’l-Miiliik and Bedi‘ii’l-Cemdl which is also present in oral tradition
is a famous folk story told with variations in Arabic language, Old
Anatolian Turkish, Ottoman Turkish, Azerbaijan Turkish, Turkmen
Turkish, Chagatai Turkish, likewise in more than ten different geographic
areas.

The story tells about love between Seyfe’l-Miiliik who is the son of
the Egyptian Sultan named 4sim ibn Safwan and Bedi‘ii’l-Cemdl who is
the daughter of the Sultan of the Garden of Irem named Sdhbdl ibn Sarih.
The story gives information about a journey for which Seyfe’l-Miiliik sets
off with the son of the vizier who is his earnest friend Said to find
Bedi‘ii’l-Cemdl with whom he felt in love after having seen her reflection
on the dress sent by the prophet Solomon to his father.

This story whose first available page is 1 (107a) and last available
page is 94 (84b) consists of 47 leaves. Some leaves of the text are missing
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from the beginning, and from the mid and from the end of the text. As
each page of the manuscript is composed of 15 lines, the total number of
lines is 1410.

The colophon indicating the date found in the page 148a of the
manuscript: kutlug bolsun tirih sekiz yiiz otuz sekizde tavugkan yil ziil-
hic[c]e ay-mng ev[v]elin-te mansir bahgi bitidi'’. “May it be blessed,
written by Mansir Bahsg, at the first day of Dhu'l Hijjah of Rabbit year,
year eight hundred thirty eight.”

The story begins with a sentence like: ... tak-1 on anca mél anga
katp kop padsa-[h]-lar-ga ldyik tecem{mliil-ler yasap kizi-m silih vezir-
ga tapsur-di. “And by adding countless goods and preparing presents fit
for sultans, gave his daughter to vizier named Salih.” It is not usual to see
such an introduction sentence for a story that gives impression of an
unfinished narration; and is concluded with a sentence like tak-1 kip
imgek-ler tartip ... “and suffering very much...” which is grammatically
inaccurate and has no semantic value. With regard to semantic and
grammatical structures, it is evident that these two sentences cannot be
either an introduction or a conclusion sentence of a story. So it shows that
some pages from the beginning and from the end of the Story of Seyfe’l-
Miilak and Bedi‘ii’l-Cemadl written in Uighur script in Chagatai Turkish
are missing: For example, the missing elements at the last part of the text
keep us from learning the sequel of heroes of the story. But when we
examine the other versions of the story written in different dialects we see
that the protagonists meet each other and live together for long years. So
the story is concluded with a happy ending.

The title of the story is not available because the heading of the
manuscript lacks some pages. But referring to the other versions of the
story and following the tradition that the title of the story must bear the
name of the protagonist when it comes to the story with two heroes, we
can induce that this aforementioned story is entitled in the way in which
the names of the protagonists are used.

When the available pages are examined, it is clear that some parts of
the story are missing in the middle of the story as well:

16 Ceval Kaya, ibid, pp. 165.
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There is an inconsistency in terms of meaning between the pages 22
and 23. At the page 22 it is told about Seyfe’l-Miiliik and his servants with
whom he sets out for a journey to find Bedi*ii’l-Cemdl while the page 23
tells of the scene in which the prince and his servants are taken hostages
by the black (cannibal) people: tak-1 kem-e-lerin turguzup tengiz yakasin-
da marguzdr i¢<in>-de ... “and they stopped their ships at the sea front on
the grass... (22/14-15)”; “... melikzdde-ni ydran-lar: birl-e ol zengi-ler ol
pads-ifh]-lar-1 katin-ga ilt-ti-ler... (23/1-2)”.

There is no coherence between the pages 24 and 25, either. The page
24 tells about the sending of Seyfe’l-Miiliik and his five servants to the
black (cannibal) sultan and to his daughter as foods, the girl’s falling in
love with Seyfe’l-Miilitk and the physical features of this girl while the
page 25 talks about the encounter of Seyfe’l-Miiliik with the monkeys:
“...boyi bir kar-a munar-a teg bas-1 boyag-¢i-lar-ning kazan-i teg sag-
lar-1 yapagu teg kizleri ayak-lig kan teg burni bir miir-j teg agu bir
sandiik agz teg tig-leri tonguz tis-i teg... (24/12-15)”; “.. yeyiir irdi kim
nagdh bir tavusy isit-ti (25/1)”.

There is also an inconsistency in terms of meaning between the
pages 26 and 27. While the page 26 gives information about the contact of
Seyfe’l-Miilitk with monkeys, at the page 27 it is told the encounter of
Seyfe’l-Miilitk with Bedi‘ii’l-Cemdl’s foster sister named Melike Hatun.
“tak-1 ol kosk-ning isikin-de kop bicin-ler comak-lar yigac-lar tutup
kilig-lar baglamip olturur... (26/13-15); bir kizmi kord-i kim bir ¢adir-
sab-m yapip yatur ird-i (27/1-2)”.

Orthographic and linguistic properties:

This story was written in Uighur cursive script to confer to
the aesthetic style and illegibility of the text in a late period when
there was a great probability to confuse the letters Hereby, I want to
explain you the general orthographic and linguistic properties of the
story:

When we examine the linguistic properties of the Story of
Seyfe’l- Miilitk and Bedi‘ii’l-Cemdl written in prose and in
Chagatai Turkish, which is also the language of two other stories
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found in the corpus, we see that the typical characteristics of the
classic Chagatai Turkish have not become widespread yet.

1. There is no consistency in the text regarding the use of the
auxiliary consonant /n/ which appear between case suffixes and on the
third person possessive suffix: sebebin-din (3/8), koksin-de (7/8), kizin-
din (7/10), tegresin-de (7/11), iistindin (8/3), icin-de (8/13), ileyin-de
(13/1), gerigin-din (15/15), bir birin-din (22/4), serrin-din (25/9),
korkungin-din (26/5), katinda (44/12), kinglin-de (63/2) etc.; In addition,
ogli-ga (3/2), yas-i-ga (3/6), kazd-si-ga (3/13), kingli-de (7/9), boyni-ga
(9/12), kongli-din (15/8), a¢ig-lan-ganmi-din (39/2), yani-da (48/7), kiini-ge
(69/12) etc.

2. At the first syllable there is a duality in the use of /e/ ~ /i/: kig-e
(1/5), keg-e (59/14), tip (25/5), tep (17/4), nig-e (23/15), neg-e (19/7), kitti
(80/13), ketti-ler (14/9), kildi-ler (88/10), keldi (5/12), aytur irdi (93/13),
bar erdi (55/5), almaz min (12/7), éltiiriir men (78/13) etc. The dual use of
the words which undergo changes generally depends on the vocal /i/
during the classical period of Chagatai Turkish and afterwards, supports
the argument that the story was written before the classical period.

3. The Story of Seyfe’l-Miiliik and Bedi‘ii’l-Cemdl is copied by
using Uighur letters which have fewer signs in comparison to Arabic
alphabet. The Uighur alphabet had the difficulty to meet the phonemes of
Arabic and Persian words, so the scribe placed Arabic letters on the lower
lines to show these consonants which do not exist in Turkish language in
order to identify Arabic and Persian words written in Uighur letters. We
cannot say that there is as many consistency in the text with regard to the
orthographic feature as the scribe sometimes informs the reader about how
to pronounce a word by putting Arabic letters below the word. But we also
see that sometimes he writes the same word directly in Uighur letters
without using Arabic letters. Ceval Kaya says that this orthographic form
does not show the phonetic of the word but only its origin.'” Arabic letters

1 See. Ceval Kaya, “4 new work commissioned by Uighur letters during Islamic

Period: “The Story of Rizvan sah and Ruh-afza”, Bir, Turkish World Studies
Journal, 6, 1996, pp. 120.
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which are used by the scribe as vowel points are the consonants like z(h),

¢(h). £0). £(2). °(h).
er-hal (9/4) ===der-hal (8/11)

E a0 (19/8) =sshasil (77/15)
G igret (1/14) [ iset (6/14)

Hm‘ai-a (3/13) Eta‘al-a (1/13)

St an { m Jber (34/2) P anber (34/14)

=her (9/1) E==her (9/7)

h'1‘g: (9r1) Ehig (4/4)

4. We see that in the story past tense is used and appearing like aydi,
yid-i-ler, kord-i, olturd-i, kildi, kéoydi, boldr ; future tense like urgay,
bolgay, ayit-kay siz, kilgay men, bargay men, okugay; present perfect tense
of the verb “turmak” in the form of kisi turur sen, kafir-ler turur, sehr-i
turur, bar turur; imperative like keltiir-gil, birgil, kelgil, oltur-gil, kizeyin,
kilayin, aytayin; conditional past tense like yit-ti irse, isit-ti irse, tidi irse,
bold: irse, kordiim irse; imperfect tense of the present perfect like biriir
irdi-ler, kilur irdi-ler, koyar irdi-ler, okwr irdi, yatur ird-i, yiglar irdim.

5.In the story written in Uighur cursive letters the consonant signs
like D,S,T,Q and Z meet various phonemes in the following way: D = d
and t; S =s, s and z; T = tand d; Q = h(z), h(¢), ‘(). g(8), k(3), h(:); Z=z
and s.

6. There are some missing vocals in some affixes and words. But
there is no rules which could make any sense to solve the problem of
missing vocals. This situation comes up in the orthography of the plural
suffix —[Ar as inflection on word as well as in the orthography of the
plural suffix —/4r as inflection on third person and in the orthography of
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the first syllable of the word tak-1: t(a)k-1 (2/9), (3/9), (3/12), (5/7), (5/8),
(6/5), (6/8), (8/3), (8/4), (11/7), (11/12), (14/5) etc.; aydi-i(@)r (3/5), tidi-
l(e)r (3/11), yitti-l(e)r (3/15), keltirdi-l(e)r (5/14), kild-i-l{@)r (6/12),
boldi-l(a)r (13/2), koydi-l@)r (13/10), tidi-le)r (14/7), ketti-l(e)r (14/9)
etc.; day-a-l(a)r (3/14), hat-l(@)r (4/3), toyl(@)r (5/3), nem-e-l(e)r-ni (6/9),
usddd-l(a)r (13/14), peri-l(e)r-ning (14/3), kaygu-i(a)r (14/10), vezir-l(e)r
(15/1), sozi(e)rni (15/10), beg-l(e)r (15/14) etc. In addition tak-1 (1/1),
(2/14), (3/1), (3/8), (3/14), (5/2), (5/13), (6/1), (6/2), (6/4), (6/10), (7/9)
etc.; oglan-larim (6/6), noker-leri (7/1), kizlari-ming (16/12), har-lari-m
(18/8), ozleri (21/15), intiydr-lar: (22/1), kem-e-lerin (22/14), ydrdn-lar:
(25/1), singil-lerim (29/11) etc.

7. Some inflections usually are written separately from words:
vezir-ning (2/13), ton-ming (7/7), kizlari-ming (16/12), vezir-ga (1/3), katin-
ga (2512), is-ke (44/4), kizi-mi (1/3), iin-ni (8/12), yarukin-da (8/4), katim-
da (13/10), men-de (39/13), ton-din (14/9), ay-din (16/10) etc.; But also
there are inflections which are written adjacent to the word: mening
(13/1), munung (15/8), amng (57/14), ddy-a-larg-a (2/15), kating-a
(11/8), dinin-i (8/10), haberin-i (17/3), iligin (82/9), ayakin (82/9), katinda
(11/3), munda (44/4), iistindin (8/3), mendin (8/9), mundin (10/14) etc.

8. In the text there are complements written in Arabic and Persian
language: seyfe’l-miilak (3/1), bedi ii’l-cemdl (59/4), tdce’l-miilk (44/3)
etc.; gulistdan-1 irem (14/3), namdz-1 gdm (59/15), sehristin-1 simin-de
(75/3) etc.

Possessive suffix used in Persian complements sometimes are
written separately and sometimes adjacent to the previous word: sehristdn-
t simin (71/10), gilistdn-1 irem-ga (79/5); giilistan1 irem (7/13), cezireyi
isfid-pds (37/13) etc.

9. In addition to Arabic and Persian words there are also Mongolian
words: ogiilge (2/9), noker-i (25/11), igegi (29/7), karanggu (30/1), agas:-
ning (43/15) etc.

a. In some borrowed words the original 4 phoneme is met by i: ‘lim
(4/1), ‘ilicin (10/2), fciz (17/12), kir-i-ge (45/1), ‘idil (88/13) etc.

b. In some foreign words the original z (> and u=) phoneme is met
with d: ‘édiirler (39/5), sergiidest (64/6), havud (29/10).
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¢. There are also some copying mistakes done by the scribe as the
missing or excessive letters, suffix and words: tifrjler (37/12), ‘4d u
‘an{m}ber (34/2), gariblik{-lik}-mng (19/9), irdiler{-ler} (23/3-4) yigl-a-
{la}d-1 (37/11), diiny-d-da{-dan} (91/8), kigu {kigil} (25/5), {tak-1}
47/1) etc.

10. Scribal usually wrote the repeating letters in the words for once.
Yet, there is not a rigid rule about this orthographic rule: tecem{m]iil-ler
(172); meg[s]dta-lar (1/10), miinec[c]im-ler-ga (3/3), tefer[r]iic (4/13),
rakfkjdslar (22/10), ev[v]el-din (32/10), teg[g]ing-e (32/10), muras(sja
(35/10), tevek[k]el (41/3), miiser[r]ef (90/14) etc. In addition, moll-d-lar-
ga (4/1), ‘izzet (13/7), ellig (21/8), serrin-din (25/9), muhaddisler (22/10),
miibeddel (90/15) etc.

11. Some of the words and suffix which were not written by the
scribe but added into the text because they comply with the parallelism
found in the text are similar to: kamig<-lar> (40/14), tengiz<-ler>de
(45/13), biri<ngi> (91/3), <tip> (3/2), <serv> bdnii (77/12) etc.

12. Vav-1 atif used in the text are generally written adjacent to the
previous word: hiisnii cemdl (2/6), sabru drdam (7/10), gencit madl (17/13),
rencii zahmet (18/15), ‘aysu ‘isret (20/11), ‘Udu ‘anber (34/14), gerdii
gubdr (40/9), la‘lu firize (41/1), hamdu sen-d-lar (80/9), cdnu cihdn
(94/1) etc.; but there are also vav-1 atif which are written separately: ir i
hatun (10/15), ‘4d u ‘an{m}ber (34/2).

13. Some hybrid words can be seen in the text: karanggu-luk (Mong.
karanggu + Turk. -luk) (40/10); yanghg (Chin. yang + Turk.-lig) (9/5);
kokeldes (Mong. kikel + Turk. -da + es > -des) (51/12) etc.

14. The synonyms used in the text has enriched the vocabulary of the
story: ddn-a biliglig (21/10), ton oprak (53/10), yat nd-mahrem (75/14)
etc.

As conclusion, we can say that the Story of Seyfe’l-Miilik and
Bedi-ii’l-Cemdl written in Chagatai Turkish in Uighur script whose
orthographic and linguistic properties we have discussed before can be
considered as a reference that sheds light on the studies held on the
Turkish language.

http://www.turkdilleri.org/





